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REVIEWS 

Saints' Legends. By Gordon Hall Geeould. Boston, Houghton 
Mifflin Company, 1916. Pp. ix, 393. 12mo. 

Professor Gerould and his readers are equally fortunate in the 
subject he has chosen for his book, Saints' Legends. He, because 
he is the first to devote a volume to a type of literature of a single 
country, to which literary historians and critics have given such 
little attention, that he does not need to approach it from a new 
angle to write something original : they, because the author shows 
himself the master of the wide body of texts of, and studies on, a 
subject in which he has shown his worth in monographs on various 
themes, which have a direct and indirect bearing on it. 

The two first chapters, " Definition and Use " and " Origin and 
Propagation," are models of compression in composition in the 
presentation of the well considered results of the widely scattered 
readings of the author. On only two points can the critic take 
exception. In treating this genre, as a whole, Professor Gerould 
has not differentiated, nor laid enough stress upon its early develop- 
ments and, by not doing so, his sympathy has led him to cover with 
too wide a mantle of charity the faults of the type as a whole, when 
he makes such statements as " They are, in the nature of the case, 
ecclesiastical, but not narrowly so ; they are moral of tendency, but 
not didactic; they inculcate piety, but do not of necessity teach 
doctrine . . . the legends show a common aspiration towards an 
unworldly goal . . . the lives of the saints represent the search not 
only for goodness but for truth" (4-5). Prom a wide survey of 
the subject very different conclusions may be drawn than those 
stated, or implied, in these phrases. In the Orient and in the 
Occident, in Buddhism, Christianity 1 and Mohammedanism, 
saints' lives were written for purposes of propaganda; first to 
emphasize some doctrinal point, later for the glorification of some 
particular saint or shrine. They go on all fours with the belief in 
miracles, which is their principal stock in trade, and the part they 

*Eusebius in his Eist. eocl., v, Proem, ed. E. S. Schwartz, H (1903) 
400, 9-12, stated that he had included all the Acta martyrum in his work, 
because oix iaropiiriiv airb ix6vov, d\\tk koI diSaa-KaXiKrjy wepUxov Si^yijacv. 
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still play in the educational propaganda of the one branch of the 
Christian church, which holds fast by its belief in contemporary 
miracles, is due to no accidental combination. In the early Chris- 
tian church the first Acta, like the apocryphal gospels considered a 
supplement to the apostolic writings, were written to show that the 
church of the day was still the primitive church, as was evidenced, 
through the use of what was regarded as authentic documents, by 
the sufferings and miraculous powers of those who died for the 
faith. Very few, and in the light of continued investigations, in an 
ever diminishing number, are those which do not show accretions 
of a later time, marvellous deeds, which were considered as nothing 
but what was due, in the eyes of the interpolaters, to those of an 
earlier and vanished heroic age. At an early date an interested 
motive brought out a further development, the emphasis given to 
the miracles of saints of, or at, certain shrines, an indication, itself, 
of the development of the most crass of superstitions — itself a relic 
of paganism — the practice of pilgrimages. In the competition 
between rival ecclesiastical organizations this new motive fostered 
the perversely fraudulent spirit so evident in later saints' lives. To 
further the objects of their propaganda those interested did not 
satisfy themselves with the productions of the lives of their heroes 
in the universal language of the church, and with their translation 
into the vernacular. At an early date popular tales and traditions 
were drafted for service, on the principle, enunciated and practiced 
long before Whitefield, that the devil should not be allowed to keep 
all the good tunes. The next step for those interested was to 
manipulate for their own use popular forms of literature, which 
had been formerly damned without stint, an instance of which has 
been shown convincingly by Professor B&lier in his L&gendes 
epiques, who brings out the use made of the Old-French epic to 
" boom " certain shrines. A similar, if not such a profitable study 
could be made of this form of propaganda, in other types of litera- 
ture, and in other literatures. 

"With these reservations, it may be said that Professor Gerould's 
definition of the purpose and intent of the type is as admirable as 
it is liberal, as is his outline of the development of its use in church 
service, — and the question of the diptychs is an intricate and diffi- 
cult one, on which the final word has not been written 2 — for secular 

» E. Bishop, in The Liturgical Eomilies of Narsai, ed. R. H. Connolly, 
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entertainment, and even for political purposes, in which visions 
played a part, not without an element of fraud. It may be well to 
cite here passages from two writers of the eleventh century, which 
show the prominent position this type of literature held in the 
purely clerical educational system of that period. The first is to 
be found in the tractate of Petrus Damiani, De ordine eremitarum, 
et facultatibus eremi Avellani, written 1045-1050, 3 in which the 
austere and obscurantist reformer gives an exposition of the regime 
of the monastery of Fonte Avellana, of which he was abbot. In 
the restricted course of reading which he not only recommended, 
but doubtless enforced, saints' legends took a high place : 

Librorum quoque numeruni non minimum dereliquimus, ut fratribus 
nostris, qui pro nobis orare dignentur, meditandi oopiam praeberemus. 
Bibliothecam namque omnium Veteris et Novi Testament! voluminum, licet 
cursim, ac per hoc non exacte vobis emendare curavimus. Ex passionibus 
quoque beatorum martyrum; ex homiliis sanctorum patrum; ex commen- 
tariis, allegoricas sacrae Scripturae sententias exponentium Gregorii scili- 
cet, Ambrosii, Augustini, Hieronymi, Prosperi, Bedae, Remigii, etiam et 
Amalarii, insuper et Haimonis atque Paschasii, divina gratia nostris allu- 
bescente laboribus, plures libros habetis, quibus vacare potestis; ut sanctae 
animae vestrae non solum oratione crescant sed et lectione pinguescant. Ex 
quibus nimirum codicibus nonnullos pro nostra possrbilitate correximus, ut 
in sacrae disciplinae studiis intelligentiae vobis aditum panderemus. 4 

The second passage is found in a work written by a cleric with 
humanistic tendencies, who in a critical survey of both pagan and 
Christian literature, shows a sense of critical values in the positions 
he assigns to different types of hagiographical works. This work 
is the De arte lectoria sive de quantitate syllabarum, written in 
1086, by a certain Aimeric, whose patron was Adhemar, bishop of 
Angouleme, 1076-1101. 5 He begins his general estimate* by 
stating the categories into which all literature must be distributed : 

Cam/bridge Texts and Studies, TCI, i (1908), 97-114; F. E. Brightman, 
Journ. of Theol. St., xn (1911), 319-23; Connolly, lb., xm, 580-594; Bishop, 
lb., xiv, 23-61. 

* F. Neukirch, Das Leben des Petrus Damiani, nebst einem Anhang: 
Damianis Schriften chronologisch geordnet. Teil I, 1875, 94. 

<Migne, Patr. Lat., oxlv, 334. 

* C. Thurot, " Documents relatifs a 1'histoire de la grammaire au moyen- 
age," Comptes Rendus de VAead. des Inscr. et Belles Lettres, Ser. 2, vol. vi 
(1870) 244-5. For other manuscripts cf. A. D'Ancona, "La Leggenda di 
Maometto in Occidente," Giorn. stor. d. Lett, it., xm (1889), 245-6; also 
in his Studj di Critiea e Storia letteraria, 2d ed., 1912, n, 207-8, 277. 

« Thurot, op. oit, 249. 
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Et super omnia hoc notandum, quoniam, sicut genera metallorum quatuor 
ilia, aurum, argentum, stagnum, plumbum, sic et genera scripturarum 
quatuor ista, autentica, agiographa, communia, apocrifa, 

and, after assigning their due place to the books of the scripture, 
and to the patristic writings he continues : 

Passiones martirum, sanctorum et vitae, quorum ignorantur scriptores 
et in quibus magis fabule quam Veritas mera et magis adulatio quam vera 
rei expressio, et libri Origenis et caetera repudianda; in quarto genere 
plumbeo inter apocrifos numeramus. Passio Andreae, Laurentii, Sixti, 
Ipoliti, Mauricii, Agnetis, Agate, Lucie, Ceciliae, Vincentii, et vite sanc- 
torum quas Jeronimus (et) Gregorius scripserunt, et regula Basilii et 
Benedicti, et libri Prosperi, viri sanctissimi, et exoreismus aquae et bap- 
tismi, omnia haec in secundo genere argenteo collocamus apostolica auc- 
toritate. 

In the second chapter of the book the difficult problems of the 
origins and propagation have been treated with great discrimina- 
tion. Professor Gerould touches in turn upon the personnel of the 
legends, the interweaving of fabulous elements and popular fiction 
with historical data, where the psycho-pathological phenomena have 
been unduly exaggerated ; the part played by Neo-Platonism in the 
development of romantic tendencies in the rifacimenti of the ear- 
lier, more sober accounts, and in the composition of new traditions ; 
the multiplication of saints through paleographical and archeo- 
logical misunderstandings; the repeated duplication of incidents 
and miracles, and, even of saints; the creative power of folk- 
etymology, and the absurd localization of saints, due partly to 
popular fantasy, but more to financial considerations. In his dis- 
cussion of the question of Christian saints as successors of the gods 
he takes a middle ground between the views of radical critics like 
Usener, and those of more conservative tendencies, like Delehaye, 
tending, however, towards the former, as one is bound to do, who 
considers that in this, as in every phase of religious usage, the 
Christian church adopted and glossed over pagan practices. As 
temples became churches, the gods, who at first were treated in 
conformity with the much cited passage of Psalms, xcv, 5 : " Omnes 
dii gentium daemonia," were transformed into saints, pagan holi- 
days appeared again as saints' days, and the preservation of a 
buried body, which in popular pagan tradition had been regarded 
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as the token of a vampire, became under the new dispensation an 
assured confirmation of the sanctity of the person concerned. Pro- 
fessor Gerould takes as a good illustration of this naive fashion of 
adaptation, the creation of a St. Josaphat out of Buddha, and the 
legend of St. Veronica. He has noted how stories have passed 
from folklore into hagiography, and back again into popular tra- 
dition, if, as at times, the drift was not all one way, when a Greek 
romance was preserved with variations in the far-travelled life of 
St. Alexis, or when the epic hero Vivien became a local French 
martyr. 

There are two or three slips which are worth noting. Professor 
Gerould has unhappily picked out the late historical romance, 
dealing with Julitta and Cyriacus as having "the sobriety and 
simplicity of manner that characterizes the most authentic pas- 
sions" (31), but he depends upon a late Latin rationalized recen- 
sion of the Acta Cyriaci et Julittae, of which the earlier form, 
found in a Syriac version, contains some of the wildest of fictions.' 
We did not need to wait for Kuhn to point out in 1893 that the 
Apologia of Aristides was enbedded in the Greek text of Barlaam 
and Josaphat (47). That had already been done by J. Armitage 
Robinson in his supplement to J. Rendel Harris's first edition of 
the Syriac text of the Apologia, published in 1891. A liberal 
bibliography is offered (351-3) as a guide to the subjects of the 
first two chapters. It is curious that one does not find noted there, 
Alfred Maury's Legendes pieuses du moyen age, published in 1843, 
the first modern treatment of the subject of this book. Of recent 
literature the author has failed to refer to such important articles 
as Harnack's "Das urspriingliche Motiv d. Abfassung von Martyrer- 
und Heilungsakten in der Kirche," 8 and Geffcken's " Die christ- 
lichen Martyrien," 9 and Delehaye's Les origines du culte des 
Martyrs (1912). As a supplement to his own first-class study on 
the legend of St. Eustace, Professor Gerould should have men- 
tioned the articles of A. Monteverdi, 10 and now one can add the 

'Of. H. Stocks, "Em Alexanderbrief in den Acta Cyriaci et Julittae," 
Zeitschr. f. Kirchengeschichte, xxxi (1910), 111. 

8 Sitzungsber. d. Berl. Acad., 1910, 106-25. 

'Hermes, xlv (1910), 481-505. 

10 "La Leggenda di S. Eustachio," Studi Medievali, ill (1908-1911), 169- 
229, 392-498. 
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investigations of Meyer aus Speyer, Hilka, Bossuet and Liidtke. 11 
As the patron saint of England, should there not have been a refer- 
ence to Matzke's and Krumbacher's enlightening work on the 
legend of St. George ? 

In the third chapter so well entitled " The Epic Legend in Old 
English," Professor Gerould has given us the very best treatment 
that has been written upon the subject, both on account of his 
knowledge of the background of the poems, and his keen perception 
of critical values, which allows him to do justice where it is needed, 
as in the case of Julicma. In discussing the sources, he has failed 
to note that for their themes it was not so much a question of 
choice of subject, as a transmission into vernacular of apocryphal 
traditions, for which the early Anglo-Irish Church showed such a 
fondness. One indication of this literary survival is Professor C. 
P. Brown's discovery of Cynewulf's use of an Irish redaction of 
the Latin text of Elene (71), and similar results will be reached 
by the investigation of other Old-English saints' legends. It is 
more than a coincidence that the subject of Elene and the Dream 
of the Rood were both written in Northumbria, where the cross was 
carried to victory in the seventh century by the reigning family, of 
which more than one member came into intimate touch with Irish 
culture. No such lists or lists of the apostles, which Professor 
Krapp postulated as the source of The Fates of the Apostles (78), 
could be, or were, used by Bede in his Martyr ■ologium, as the Avork 
Professor Krapp cites as such was a German compilation, posterior 
by several centuries to Bede. 11 * 

The fourth chapter on " Prose Legends before the Conquest " 
deals with the legends of the saints common to the church uni- 
versal, and of those of British and Irish birth, in Latin and Old 
English. In his account of St. Ealdhelm (97-8), Professor Gerould 
has missed the poem Be oris beatae Mariae et duodecim apostolus 
dedicatis, 12 which deserves consideration for more than one reason. 
In it, use was made of the Abdias collection as it was in Andreas 
and The Fates of the Apostles, in the genuine Martyr ■ologium of 

" Nachrichten von d. K. Ges. d. Wissenschaft zu Q-ottingen, 1915, 269- 
287; 1916, 461-551; 743-800; 1917, 80-95; 703-745, 746-760. 

u «Cf. Hamilton, "The Sources of the Fates of the Apostles and An- 
dreas," M. L. N., xxxv, 385-7. 

a Migne, Pair. Lat., lxxxix, 291-296. 
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Bede, and in the Homilies of Aelfric (121). Since the appearance 
of Professor Gerould's book, there has been published 13 an inter- 
esting early life of St. Ethelbert, as well as that of Giraldus 
Cambrensis, which was known to exist, but is not mentioned by- 
Professor Gerould. The surviving fragment of a translation of the 
Passion of St. Quentin can not be cited as an indication of " the 
close relations that subsisted between the English and Gallican 
Churches during the second half of the tenth century " nor of the 
introduction of new cults (115), as St. Quentin finds his due place 
in Bede's Martyrologium, 1 * and the Gallican influence was at an 
early period a distinctive element in the Anglo-Irish church, 15 a 
fact which explains the introduction of the leading Frankish saint, 
Martin, into the work of Ealdhelm (96), and of other English 
legendaries (113, 119-20). Is the English translation of the 
Pseudo-Matthew (123) the work mentioned in a twelfth- century 
catalogue of the library of Durham Cathedral, found in the same 
manuscript as an English life of Paulinus: "Liber Paulini 
Anglicus. Liber de Nativitate Sanctae Mariae Anglicus " ? M If 
Paulinus represented the Romanizing tendencies, in his mission in 
Northumbria (57), Durham was the legitimate heir of the literary 
tendencies, as well as of the ecclesiastical usages of Lindisfarne, 
whence the monks brought the relics of St. Cuthbert amid the 
alarms of the Northman's invasion, to rest at Durham. If this 
invasion, beginning with the end of the eighth century, explains in 
part the decline of the English epic (92), the flight of the monks 
from their northern sea-girt monasteries, bringing their manu- 
scripts with them, resulted in introducing an interest in a new 
field of literature among the clerical writers of the inland monas- 
teries, where they sought refuge. 17 

In his fifth chapter, " New Influences : France and the Cult of 
the Virgin," Professor Gerould has had the advantage of having as 
his guide Paul Meyer's well-known article in the Histoire litte- 

"M. E. James, English Historical Rev., xxxn (1917), 214 ff. 
M H. Quentin, Les martyrologies historiques du Moyen-Age, 1908, 89. 
16 Of. H. Zimmer, " Galliens Anteil an Irlands Chriatianisierung im 4.-5. 
Jahrh. und altir. Bildung," Sitzungsb. d. Berl. Ah., 1909, 582 ff. 
u Cat. vet. Libr. eccl. Cath. Dunelm., (Publ. of the Surtees Society, 

vn) 5. 

" Cf . H. M. Banister, " Liturgical Fragments," Journ. of Theological 
Studies, IX (1908), 401. 
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raire, in the lives of saints in Old French, to which but little can 
be added in the way of information and critical estimates. The 
popularity of the life of St. Margaret (125) was, no doubt, due to 
the virtues claimed for it as a charm in child-birth ; 18 and it 
should be noted, that the French life of Edward the Confessor was 
a translation of Ailred's work (141), 19 and the life of St. Thomas 
by Gamier de Pont Sainte-Maxence, one of the gems of Old French 
literature, deserves some other consideration than the fact that it 
"has independent historical values" (135-6). In the account of 
the Latin lives, mention should have been made of Goscelin's lives 
of Ethelburga, and Wulfhilda only recently discovered, 20 although 
known to Bale, 21 the source of Capgrave's version. In connection 
with the French influences the subject of the evolution of mari- 
olatry is properly discussed, because it was in France that this 
superstition began, and where were first written single works, and 
various collections devoted to enhancing Mary's worship. The 
phrase (146) : " In England, as well as in Germany and France, 
we find during the tenth century an increased attention to the 
cult," does not specify the source of the cult, and dates it, perhaps, 
a century too early. 

The sixth chapter on " The Conquest to the Bef ormation," Pro- 
fessor Gerould devotes to one part of that wide field, the legendaries, 
and saints' lives in works of history and edification, and he adds 
much to the elucidation of such composite collections, as the so- 
called South-English Legendary, the North-English Homily Col- 

M P. Meyer, Bist. litt., xxxn, 100-1; Miracles de Nostre Dame, ed. G. 
Paris et U. Robert, I, 13, II, 299; O. Davidson, "Islandische Zauberzeichen 
und Zauberbiicher," Zeitschr. d. Ver. f. Vollcskunde, xm (1903), 163-4. 
On invocating her and the use of other relics; P. Saintyves, " Ceintures 
magiques et processions enveloppantes," Rev. d. trad, pop., xxv (1910), 
116; Duine, "Les Trad. pop. du pays de Dol," Annales de Bretagne, xv 
(1900), 491; Laisnel de la Salle, Le Berry, II, Mcews et coutumes (1902), 
19; Mir. de Nostre Dame, v, 260. 

"E. Langlois, Not. et Extr., xxxni, ii, 10. 

M M. Esposito, Hermathena, xvi (1910), 86-90; Anal. Boll., xxxn (1913), 
10-26. 

a Index Britanniae Scriptorum, ed. R. D. Poole, 1902, 498. The lives of 
Wulfhilda, and Ethelburga, as well as of Bertinus and Erkenwald are 
noted without the name of the author in the catalogue; of the Library of 
Dover Priory, drawn up in 1389; M. R. James, The Ancient Libraries, 
etc., 458. 
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lection and the Scottish Legend Collection. His judgments on 
their manner of composition, their dates and authors are given with 
an authority which carries conviction, based as they are on a de- 
tailed and extended study of the texts, on which any future student 
will find an indispensable guide in the extensive bibliography of 
both editions and manuscripts. It is interesting to know that the 
Festival of Mirk was printed once at Paris, and twice at Rouen 
before 1500 (187-8), but it is more interesting to point out the 
cause in the fact that dozens of church service-books were printed 
at these two places in the same period, for the English market. 22 
In discussing the sources of the Cursor Mundi (200-1), Professor 
Gerould has followed in the footsteps of his predecessors in attri- 
buting to its author the merit of collecting, as well as translating, 
his originals, a fault common to most students who have under- 
taken to investigate the sources of various extensive mediaeval com- 
pilations. For instance, there can not be much doubt but that a 
single French manuscript' 23 was the source of the Northern writer's 
account of the conception of the Virgin, and the stories of the 
childhood, of Christ, and the harrowing of Hell, and furnished him 
the suggestion to make use of an earlier English rendering of the 
story of the assumption of the Virgin. To a Northern writer the 
poem of Wace L' Etablissemcnt de la fete de la conception Notre- 
Dame, which formed a part of the original compilation, would have 
been of particular interest, as it was inspired by a miracle per- 
formed for the benefit of an abbot of Ramsey in the eleventh 
century. 24 The statement that the Alphabetum narrationum is 
"now supposed to be the work of Arnold of Liege" (201), is un- 
necessarily vague in the light of our present knowledge on both the 
compiler and the date of the completion of his work, 1308. 25 

The ninety pages (204-293) devoted to the "The Course of the 
Legend " are little enough to devote to the subject which includes 
the same wide field as the chapter just discussed, and in them the 
author shows himself once more a master of compression in com- 

*>E. G. Duff, Westminster and London Printers, X476-I535, 1906, 204-6. 

"Of. e. q., P. Meyer, Hist. litt. de la France, xxxin, 364-5. 

" lb., 363. 

"Compare now the best statement on the subject by E. Schroeder, 
"Legenda Aurea et Alphabet* Narrationum," Beitr. ts. Gesch. d. deutsch. 
Sprache und Lit., xliii (1918), 545-8. 
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position. Much that is as new, as it is original is found in his 
criticism of the work of Chaucer and Lydgate, as writers of saints' 
lives, and his account of minor writers like Capgrave and Henry 
Bradshaw brings out their merit in a proper perspective. A few 
omissions may be worth noting. An occidental version of the life 
of St. Catherine (208) has been recently pointed out as being ex- 
tant in the eighth or ninth century, two centuries before the date of 
any other evidence of her cult even in the Orient. 20 That the source 
of the Childhood of Jesus, found in the South-English Legendary, 
was the later French version, due to an Anglo-Norman author 
(215), has been noted by Holthausen, 27 and no reference is made 
to the possible relationship of the northern poem on the same 
subject (225-6) to Caxton's Infantia salvatoris, which Professor 
Gerould fails to mention. Analogues to the " chapel of Jerusalem " 
in the poem of Celestin (228) are found not only in Henry IV's 
Jerusalem, but in the stories of the deaths of Alexander the Great, 28 
the emperor Frederick II, 29 and Cecco d'Ascoli, 30 to mention only 
great historical characters. 31 An edition of what it seems safe to 
regard as the poem on The Holy Blood of Hales (273), printed by 
Pynson, has been noted as still surviving in the seventeenth cen- 
tury. 32 The poem on St. Wulfhad and St. Ruffin, which contains 
some variants from the text published by Holthausen (273-5), was 
printed in S. Gunton's History of the Church of Peterburgh, pub- 
lished in 1686, 33 and such entries as " Versus pannorum penden- 

*>H. Delehaye, Anal. Boll, xxxn (1013), 306-7. 

* " Zum mittelengl. Gedicht, ' Kindheit Jesu,' " Herrigs Archiv, cxxvn 
(1911), 318. 

M Th. Noldecke, "Beitr. z. Gesch. d. Alexanderromans," Denkschr. d. 
Wien. Akad. Phil.-Hist. Kl., xxxviii, v T1890), 47, n. 2; R. Meissner, 
"Muhassirs Ahbar el-Tskender," Zeitsohr. d. deutsch. morgenland. Oesell- 
schaft, xldc (1895), 617. 

" F. Guterbock, " Eine Biographie Friedrichs II," Neu-es Arch. d. Ges. 
f. alter, deutsch. Geschichtsktmde, xxx (1905), 46-7. 

" G. Boffito, " II ' De principiis Astrologiae ' di Cecco d' Ascoli," Cfiom. 
st. d. Litt. it., Supplemento 6, p. 59, n. 2. 

31 Cf. e. g.,J. A. Herbert, Cat. of Romances, in (1919), 693-4, 720. 

31 E. G. Duff, "The Library of R. Smith" [1632], Library, 2d Ser. vhi 
(1907), 127. For the fate of relic cf. St. John Hope, Archaeol. J own., 
lxviii (1910), 166 ff. 

M Pp. 103-112, of. 72. In the Christ Church catalogue, referred to below, 
one finds (M. R. James, The Ancient Libraries of Canterbury and Dover, 
1903, 110) the entry "Vita Sanctorum Alphardi et Ruffini fratrum." 
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cium in ecclesia Cantuariensi," and " Versus f enestrarum uitrearum 
ecclesie Gantuar.," found in a catalogue of the library of Christ 
Church, Canterbury, drawn up e. 1300, 8 * and Dr. M. E. James's 
publication of, and comments on, the latter of these, 35 have escaped 
the author's notice. Much can still be done to localize and date 
both the larger collections and separate works, by investigations 
into the use of certain liturgical texts, connected with the history 
of various religious orders, and the libraries of different monastic 
settlements. 

In the chapter on " Saints' Lives in Drama," Professor Gerould 
sets forth the fragmentary evidence on the subject that survives. 
He has failed, however, to bring out the fact (294-6) that the 
miracle plays, based on saints' lives, had a development, independent 
of the older mysteries, which were of liturgical origin, as the former 
had their origin in a wish to present dramatically the deeds of 
heroes, whose lives had been already sung in church by jongleurs, 
as is evidenced by the poems of St. Leger, St. Alexis, and others. 88 
The introduction of bits of French into Latin mysteries and miracle 
plays has been, indeed, explained in an acceptable way, 37 as due to 
the use of " epitres farcies," which formed a part of the services, 
held in honor of the saints. The continued popularity of miracle 
plays in England is attested by a short but important passage in 
the Manuel des Pechiez, of William de Waddington, 38 written in 
the latter part of the thirteenth century, which has escaped Pro- 
fessor Gerould's attention. This rather rigid moralist inveighs 
against the fondness of the English clerics for such representations 
in church, where he considers only plays on the resurrection should 
be given. In the account of the Croxton Play of the Sacrement 
(304-5), there are several statements to which exception must be 
taken. It is not "unique in being the only drama known to us, 

"James, op. cit., cf. 122: "Versus fenestrarum uitrearum ecclesie 
Christi et rithmus, uersifice." 

35 The Verses formerly inscribed on the Twelve Windows in the Choir of 
Canterbury Cathedral, Cambridge Ant. Soc. Octav. Publ., xxxvm, 1901; 
cf. On the Abbey Church of St. Edmund at Bury, Cam. Ant. Publ., xxvin, 
1895, l Q 6ff. 

M G. Paris, Journal des Savants, 1901, 783. 

"H. Suchier u. A. Birch-Hirsohfeld, Gesch. d. francos. Litt., 1900, 273-5; 
G. Paris, I. c. 

"Ed. P. J. Furnivall (E. E.T.S.) w. 4292 ff. 
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either by text or by contemporary notice, that was baser! on an 
exemplum," as we have more than one reference to more than one 
play, or at least, performance, of a play on King Eobert of Sicily, 39 
of which the source was certainly an exemplum. Further, the 
theory that the author of the Croxton play based it on a stock 
exemplum is not "confirmed by the Latin lines with which it is 
interlarded," as these lines have been shown 40 to be phrases chiefly 
Scriptural, such as one would expect to find in a play with liturgical 
antecedents. Again, the English drama is not " chiefly peculiar in 
its denouement : the Jew and his accomplices are converted by the 
miracle, absolved and baptized," as in one exemplum^ of which 
the scene is laid in Breslau, and in the French mystery, 42 where it 
is laid in Paris — where it is located by church tradition — those of 
the Jews who survive are converted and baptized. The reference 
in the " banns " of the English play to the performance of a play 
on the subject in Rome in 1461, leads one to connect it with the 
performance given in 1473 at the same place by a Florentine com- 
pany in honor of a princess of the ruling Spanish house of Naples, 
Eleonora d'Aragona, 43 a factor which would account for the local- 
izing of the play in Spain in the Italian drama. Whether the 
Bappresentazione de uno Miracolo del Corpo di Christo, of which 
there are several editions, 44 can be identified with the play of 1473, 
or as the source of the English play, must be left to future 
researches. 

In the final chapter, " The Reformation and Since," is traced 
the fate of the type, after it had fallen into disfavor as an instru- 
ment for religious inspiration. It is interesting to follow its 
evolution from the time when it was fostered for sinister political 
purposes by a minority, in which the most important part was taken 
by the Jesuits, responsible as they have been in Papist countries, 

M E. K. Chambers, The Mediaeval Stage, n, 151, 205, 356, 378. 

"F. Holthausen, Anglia xv (1893), 199-200. 

"Magnum speculum exemplorum, Cologne, 1611, 380-1. In another ver- 
sion not found in the older editions, it is localized in Bruxelles, and the 
Jew's name is Jonathas as in the English dramas, (lb., 390-1) . In another 
version located "in partibus Al[l] emannie " the one nameless Jew con- 
cerned is converted (Speculum laicorum, ed. Welter, 1914, 53). 

"Petit de Julleville, Les Mysteres, n (1880), 575. 

41 A. D'Ancona, Origini del Teatro italiano, 2d ed., 1880, I, 287-8. 

"Colomb de Batines, Bill. d. antiche Rappr. it., 1852, 34. 
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for the spread of the worship of saints, to the use made of it as a 
weapon of propaganda by the High Churchmen of the Oxford 
movement, and its availability as a source of information for the 
modern historical scholar. In the discussion of the earliest phase, 
attention could have been called to the influence exerted by an 
appeal to the reputation of various shrines, in the various armed 
revolts against the reformed religion and government. 

One can only close this somewhat extended review by re-empha- 
sizing the worth of Professor Gerould's book, from every point of 
view : completeness of plan, care in execution, sound critical judg- 
ments, presented in a style that commands attention; resulting in 
a monograph on a subject, the all-embracing completeness of which 
must strike the reader. The few hints, which have been added, are 
such as are welcome to any author who covers such a wide field, 
that he has to accept as authoritative the statements of others on 
certain details. 

George L. Hamilton. 

Cornell University. 



Theodor Fontane. A critical Study by Kenneth Hayens, M. A., 
Lecturer in German Language and Literature, University 
College, Dundee. London: W. Collins Sons & Co. 1920. 
282 pp. 

In der Mainummer von The London Mercury steht der folgende 
iiberraschende Satz der Schriftleitung : "In the last forty years 
Germany has produced precious little, beyond Nietzsche and a few 
poems of Liliencron and Dehmel, that foreigners could desire for 
its artistic merits or the depth of its insight or feeling." Hayens 
kann nun mit seinem Buch iiber Fontane seine selbstgefalligen 
Briider vom London Mercury wenigstens iiber einen der grossen 
deutschen Eealisten unterrichten, der die meisten seiner Biicher 
nach 1880 geschrieben hat, unter anderen Effi Briest (1895), 
woriiber das Urtell von Hayens gef allt wird : " It is undoubtedly 
worthy of a place among the great novels of the nineteenth cen- 
tury!" 

Hayens' Werk sollte eigentlich heissen: Theodor Fontane as 
a Novelist, denn es ist tatsachlich eine Art grossangelegte Disserta- 



